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Love of the World
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Realize also that blameworthy love of this world is what is
solely for the benefit of the self. It does not include desiring

it so that others are not burdened

by your needs, and so that you are secure from dependence
upon other people. Nor does it include desiring it as

provision for the next world.

Indeed, love of this world falls under [the five categories
of] legal rulings, such that its [acceptability or detriment]
is based on what it helps one to achieve. If the love of
something of this world is for the purpose of helping one
achieve something prohibited, then it is also prohibited.

As such, censuring the world is only for those things that
do not advance [one's] salvation. Thus, for these reasons,
censuring is restricted to its ardent love. Indeed, the best of
creation [the Prophet.$] prohibited cursing the world.

Things are praised or censured only by virtue of what
results from them, like healing or disease. Therefore, what
is obtained for [one's] physical necessities, by means of
wealth or worldly position, is beneficial.

Still, some scholars scorn the accumulation of great
wealth, fearing [the risk] of transgressing the bounds of

permissibility.

One who earns wealth for the purpose of vainglorious
competition is reckoned as among those who perpetrate

enormities.

Love of praise for what one has not accomplished is caused

by desiring other than [God] the Exalted.

Commentary

does not include wanting things of this world in order to be free

from burdening others with one's needs. Nor does it include desir-

ing provision from the world for the purpose of attaining the best

of the Hereafter.

Love of this world falls under the five classical categories oflegal

rulings. Depending on the designs of the person, the love of this

world can either be obligatory (wajib), recommended (mandub), per-

missible (mubab), reprehensible (makruh), or forbidden (baram). We

should love what is in this world that helps us achieve felicity in the

Hereafter, such as love of the Quran, of the Ka'ba, of the Prophet

~, of parents, of godly people, of books of knowledge, of broth-

ers and sisters who help us in our religious affairs, love of wealth

in order to give to the needy, and love of children. We should love

such things that are a means to seeking God's pleasure and mercy

in the next life. The Prophet Mub.ammad~ prohibited vilification

of the world. He said, "Do not curse the world, for God created the

world, and the world is a means to reaching [knowledge of] God."

And He has subjugated for you what is in the heavens and what is on earth, all
of it from Him. Indeed, therein are sure signsfor a people who reflect (QURAN,

45:13). The world is the greatest sign of God, as is the cosmos. We

do not accept the doctrine of condemning the world, which is found

in some religious traditions. We say as God says: He created eve-

rything in the world and has subjugated its resources for our just

ind conscientious use. What is censured is loving those things that

ire sinful or that lead to sinful matters and loving the ephemeral

.IIlpccts of the world to the point that it suppresses one's spiritual

Y''tll'ning.

the Imam holds that love of the world is praised or blamed

IIII/wd on what good or harm it brings to a person. If it leads to a dis-

I ,IIII'd hcarr-c-such as greediness and arrogance-then it is blame-

JIIII hy, If it lends to spiritual elevation and healing of the heart,

,11111 It III prniscwort hy. Anything thnr is obmincd from the nccessi-
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PURIFICATION OF THE HEART

beneficial and is not considered "worldly" per se. Attaining wealth

and position for the benefit of the needy, this too is not considered

blameworthy. What scholars traditionally have warned against with

regard to attaining wealth is the danger of transgression. The more

wealth one acquires, the higher the probability one will become pre-

occupied away from God. Vying for wealth can become an addic-

tion and can lead to ostentation, which is repugnant.

Love of praise is another disease, particularly love praise for

something one has not done (QURAN, 3:188).This is caused by desir-

ing something from other than God. If one likes praise, then let it be

for something that one has actually done and let the cause of praise

be something that is praiseworthy in the sight of God. It is not nec-

essarily wrong to like the fact that people appreciate what one has

done. When the Prophet If" learned of the good that someone has

done, he would say, "May God reward you with goodness." One

must make the distinction between flattery and appreciation. The

Prophet If" said, "Throw dirt on the faces of flatterers," those who

pour accolades upon others, worthy or not, like poets who compose

appallingly obsequious poetry praising a tyrant. But to convey to

someone that he or she had done good, this is expressing gratitude.

The Prophet If" said, "Whoever is not thankful to people will not be

thankful to God." The issue here is being disingenuous with praise.

People often praise others because they want something from them.

What is particularly offensive is when people enjoy receiving praise

for something they have not done. In the university, some profes-

sors receive accolades for work their students actually did. In the

corporate culture, it is not unheard of for managers to accept praise

and credit for the accomplishment of a team of people, to whom

the managers sometimes attribute nothing: Do not think that those who

rejoice in what they have done and who love to be praised for what they have not

done-do not think that they shall escape punishment. For them there will be a

painful chastisement (QURAN, p88).
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If you were to describe your desire that someone lose his
blessing as "envy," then your description will be accurate.

In other words, if you yourself were able, through some
ruse, to eliminate [someone's blessing], you would utilize
that ruse to do so.

But if the fear of [God], the Eternally Besought, prevents
you from doing so, then you are not an envious person.

This is what the Proof ofIslam [al-Ghazalt] expected with
hope from the bounty of the Possessor of Majesty and
Generosity.

He said that whoever despises envy such that he loathes
it in himself, then he is safeguarded from fulfilling what it
customarily necessitates.

Definition

Envy (basad) is a severe disease of the heart that some scholars hold

to be the root of all diseases, while others opine that the parent dis-
ease goes back to covetousness (tamaCa).

Whatever rank envy occupies in the hierarchy of diseases, most

scholars ~ill ;gree that' it is the first manifestation of wrongdoing

and the first cause of disobedience against God, when Satan (Ibl~"

refused to obey God when commanded to bow down before the

Il~ creation, Adam, the first human being. Nothing prevented Iblls

("0111 bowing down except his envy of Adam, for God chose Adam

t o be His vicegerent on earth instead of Ibhs. Iblrs grew arrogant

ind objected to the command that he show Adam any honor, for

IhlTs sDW himself, a creation from fire, superior to this clay creature.

When confronted with his disobedience, Satan did not seek forgive-

III'H.'I (','om God, Unvicl'S dcvcloe n rnindscr chat makes it impossible
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